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A DISCOURSE 


Upon the Duration of Future Pcntsamenr. 
By the Rev. Henry Ruffner, A. M. Professor of 
Languages in Washington College. Rich- 
mond: Printed by N. Pollard. 1823. 

THE TEXT. 
“ These shall go away into everlasting punishment.” 
Matt. xxv. 46, First clause. 

Whether sinners, who die unconverted and un- 
sanctified, shall suffer endless punishment in Hell ; 
or whether they shall be finally released from all 
suffering by losing their existence, or by ascending 
to heaven—is the question which now demands 
your solemn consideration. I take for granted that 
such persons will suffer punishment after death. To 
deny all future punishment is too notoriously un- 
scriptural, unreasonable, and mischievous, to re- 
quire an argument. But what is to be the duration 
of the wrath to come ? This is the momentous sub- 
ject of our discourse. It may be considered in two 
points of view ; as a question of reason, and as a 
doctrine of revelation. As believers in revelation 
we are bound to receive its decisions, without per- 
verting its language to suit our private notions. 
Hence I might be excused for omitting any argument 
founded upon the fallible reason of man. But on 
this subject especially, our minds are naturally so 
warped by prejudices, and so prone to flattering de- 
lusions, that I think it necessary to make some ob- 
servations upon the view, which reason ought to 
take of the question before us. My observations 
will aim to establish this proposition, namely, 

That reason alone cannot determine whether fu- 
ture punishment will be temporary or eternal. 

The duration of it depends not upon the reason 
of man, but the judgment of God. Now the reason 
of man and the judgment of God may greatly differ 
inacase of so mysterious a nature. Many things 
may cause such a difference. I will briefly suggest 
a few, 

1. Our views of the subject are naturally dark 
and partial. The circle of our knowledge is but a 
span wide; God at once looks through the universe. 
We see the fitness and connexion of a few things 
within our little circle of space and time. God, 
who has linked all things together, comprehends 
the whole nature, bearing, and operation of each 
thing—what influence it will have throughout crea- 
fion, and throughout eternity. We are liable to mis- 
taken views even of the common things within our 
sphere of action. How then shall we safely judge 
the measures of Jehovah's wisdom in administering 
the affairs of universal, everlasting government ? 








Does a child fully understand the administration 
of justice in our civil courts, where men judge men, 
for merely human and secular purposes? Would 
you trust the understanding of a child, to frame 
those penal laws which are to guard your worldly 
interests? Then why trust your own understand- 
ing to determine the penalty of the Divine law, 
when the glory of God and the general welfare of the 
everlasting universe are staked upon the force, and 
authority of that law ? There is a measurable propor- 
tion between the understanding of a child and 
a man:—between your understanding and God’s 
there is all the difference between littleness and in- 
finity. Can we measure the evil and guilt of sin- 
ning against our God? Can we limit the claims of 
his justice ? Can we decide what way of adminis- 
tering his infinite government, would best answer 
the united ends of justice and benevolence? Can 
we look with infallible comprehension through all 
the relations of all things, trace the operation and 
consequences of the eternal laws under every pos- 
sible plan of administration ? Can we certainly tell 
whether temporary or everlasting ponishment be 
best calculated to display infinite justice, and hatred 
of sin in God, to secure general reverence and obe- 
dience to law, to produce a horror of sin in created 
minds, and finally to secure by proper moral means 
the greatest quantity of happiness in creation? We 
cannot pretend to such boundless intelligence. 
Consequently we are incapable of judging by reason 
alone, whether God will inflict temporary or eternal 
punishment in the world to come. 

2. God has set before our eyes many examples 
of the difference between his views and ours. The 
poet says truly, 

The ways of Providence are dark and intricate, 

Puzzled with mazes and perplexed with errors, 

Our understanding traces them in vain. 

What a different course does providence often 
take from what we would have taken, if events had 
been under our contiol ! How many things are per- 
mitted, which we know not how to reconcile with 
our ideas of infinite goodness in the Disposer of 
events! If we, whose goodness is so imperfect, had 
planned the world, would we have given place to 
the fall of man, the propagation ofa sinful posterity, 
the prevalence of wickedness, the toils of life, the 
pains of the body, the sorrows of the heart, the 
terrors of death—the destroying scourges of flood, 
fire, and storm-—of famine pestilence and war,— 
sweeping away with equal rage the good and the 
bad, the vigour of manhood and the tenderness of 
infancy ? Would you have suffered your creation to 
be avale of tears, a field of blood, a region of sin 
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and death? Ah, when you contemplate the weep- 
ing, bleeding, dying multitudes around you: then 
with an aching heart and a bewildered understand- 
ing, you find your faith in the infinite goudness of 





God put to the severest trial: and with deep con- 
viction you exclaim, “ Who hath known the mind 
of the Lord! How unsearchable are his judgments, 
and his ways past finding out!” But you gain some 
relief for your labouring mind, by reflecting that 
notwithstanding the real and unaccountable evils 
of this world, enjoyment is mingled with suffering, 
Virtue with vice; the suffering your attribute to un- 
searchable wiscom and necessary justice ; the com- 
forts of life and the sunshine of the soul, to the 
direct operations of infinite goodness: even the mis- 
eries which justice sends, you ascribe to mysterious 
love working by means above your comprehension. 
Yet you are utterly incapable of discerning how so 
much evil is consistent with the purposes of Divine 
Convinced by facts and experience, of 
your total incompetency to ascertain the relation 
between Divine goodness and human suffering, and 
to adjust the proportion between Divine justice and 


goodness. 


the punishment of sinners—wil] you venture to de- 
termine what duration of future evil God may see 


fit to connect with the impenitent sinner’s guilt? If 


the views and plan of God are so different from 
what you would have expected, in relation to the 
evils of this world, with which you are best ac- 
quainted ; can you see so clearly through the shadow 
of death into the world to come, as to pronounce 
that sin and punishment will come to an end? 
Whatever you may be disposed to think or to hope, 
may not your reasoning be erroneous, as much now 
as it would have been, if you had lived and rea- 
soned upon this world before its realities were un- 
folded ? 

3. There are two ways of limiting punishment; 
in degree, and in duration. A man may suffer 
a great deal in a short time—and he may suffer 
long yet suffer comparatively little. Two men may 
be unhappy for an equal time, yet suffer very un- 
equally. Both scripture and reason teach us that 
sinners will be punished unequally. But does rea- 
son alone inform us whether in degree or in dura- 
tion ? cannot justice keep within proper 
bounds by limiting the degree without limiting the 
time of a transgressor’s punishment ? God can re- 
duce the degree of positive suifering to an indefinite 
smallness, so as to make its eternal duration con- 
sistent with a just retribution for any measure of 


Besides ; 


offence against the law, and majesty, and goodness 
of the Infinite Author of our lives and blessings. 

And can we affirm that God is bound to restore 
and sanctify a creature, who has wilfully revolted 
from him and sinned away a time of grace? If not 
bound to restore him to holiness, he may abandon 
him to his chosen wickedness ; and if so abandon- 
ed, the sinner will be ever adding to his guilt by 
new transgressions, and ever deserving additional 
punishment. Can we prove that such will not be 
the course of things ? 

Some argue that a temporary sin cannot deserve 
everlasting punishment. They do not consider that 








the greatness of acrime is not the time 
oceupied in its commission, nor the ‘Amount of pun 
ishment calculated only by the time of its continy. 
ance ; and that ptinishment ought to continue ar 
long, at least, as the criminal continues to break t\y, 
law. 

4 We know not the demerit of sin in the sicly 
of God, nor the limits of Divine justice, nor the 
extent to which it may be good for God to exercise 
justice upon the despisers of his grace and the ene. 
mies of his Son: but these things we do know, thy 
the more terrible the penalty of the Divine Jaw, 
the more forcible is the motive to obedience—the 
greater the display of the importance of the jaw, 
the holiness of God, the evil of sin, the mercy oj 
Redemption, and the value of religion. The more 
we reduce the terrors of the Lord, the more do we 
weaken all these considerations; and these cop- 
siderations respecting the law, holiness, sin, Diviny 
inerey and redemption, are fundamental principles 
of the Gospel. If the law had no penaity, men 
would fear no sin, God would manifest no hatred 
of sin, redemption from sin would prove no mercy 
in God, no merit in the blood of his Son. The 
nearer we bring the law to this useless imbecility, 
the nearer we bring the gospel to an insignificant 
theory, a mere butt for the blasphemer’s scorn, and 
the villain’s contempt ;—and which by setting all 
characters upon an equal footing, would completely 
deprive fallen man of encouragements to virtu 
and restraints from the alluring vices of the world. 

You see the passions of evil men burst through 
the opposing fear of eternal punishment: you sex 
the fear of eternal punishment give the first awak- 
ening to their consciences, and the first impulse to 
repentance. May not God, for aught we know, 
see it necessary to hold up to this and to future 
worlds, a number of transgressors, suffering eternal 
evils, in order to reclaim other offenders and to set 
the most effectual guard around the cause of virtue 
and happiness ? 

Once remove the fear of endless punisliment; 
let the threatenings of the Divine law be vague and 
indefinite; the sinner will soon give loose to his 
passtons and hopes of impunity. His fond delusion 
will reduce the coming wrath to the measure of 
his own indulgent views of sin. 

(To be continued.) 
REMARKS. 

We would respect all men as men, and regard 
them as brethren. But we do not care a feather for 
all the distinctions of men, and regard the talents 
and acquisitions of men according to their use of 
them. Pretensions come to ws very cheap. The 
Reverend gentleman, who appears as the author of 
the above Discourse, may figure very weil in his 
coliege, and in the pulpit; but his Discourse is now 
before us, and we shall examine that as distinctly as 
possible from its promulgator. 

It is his misfortune, says charity, to be identified 
with absurdity. Alas! for him, then, the reader 
may pity him as much as he pleases. Error orig! 
nating in misfortune, will poison {s certainly as 
when it comes from the most wayward head, and 
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vilest heart. And there is something to recommend 
it.—Let it be labelled in honest characters, nothing 
-xtenuated, and the cautious traveller will refuse the 
draught. We every day grow more sick of literary 
kegears. Better steal and done with it. If you can 
escape conviction, and be honoured as the sire of 
the bantling, you have your reward. But to beg, 
when the pretensions are foremost—to take things 
for granted, when the power of proving is both sung 
and spoken, is too much, The reader will find 
a meaning for this before he is done with us, if his 
patience bears any proportion to his interest in the 
subject to be examined. 

The question, says Mr. R., is, “ Whether sinners 
who die unconverted and unsanctified, shall suffer 
endless punishinent in Hell; or,” &c. Well, Sir, 
if this is the question, itis not the Text. The Text 
“ays, 

« These shall go away into everlasting punish- 
ment.” 

There is not a word of an endless punishment, or 
anendless Hell inthe Text; and we add, neither in 
ihe Bible! There is not a word of “ dying uncon- 
verted and unsanctified.” The question has nothing 
to do with the Text ; neither has the Text any thing 
to do with the question. But this is preaching ; and 
by a “ Professor of languages,”’—a “ Master of 
Arts," —a “ Reverend.”—True. 'This is “ mortar.” 
This is “ untempered daubing.” The “ blind,” 
may pronounce it truth. “ Them that sit in dark- 
ness,” may call it light. The prisoner, in the 
“prison house,” may say he is at liberty to believe 
it, But we say, Sir, when you prove that men can- 
not “ go away into everlasting punishment,” unless 
they “die unconverted, unsanctified, and suffer 
endless punishment in Hell,” then you can adopt a 
different mode of expression, and not be obliged to 
say, “ I take for granted that such persons will suffer 
punishment after death !** But, Sir, can you do 
this: Supposing we shall prove, that men can “ go 
away into everlasting punishment,”’+ without “ suf- 
fering endless punishment in Hell ;” how will your 
Discourse appear then ? We shall do this. 

As proof of the absurdity of your premises and 
conclusions, and to show, at once, the futility of your 
Greek criticisms, we will only instance the case of 
Jonah the prophet, whom we shall distinguish, in 
reference to his disobedience, as the wicked prophet. 
Sir, Jonah was punished with “ everlasting punish- 
ment.” He suffered in Hell for ever! Take his 
own words—* Out of the belly of Hell cried I, and 
thou heardest my voice,” &c. “ The earth with her 
bars was about me for ever: yet hast thou brought 
up my life from corruption, O Lorp my God.” 
(Jonah ii.) We now dismiss, for the present, the 
consideration of this prominent feature of your Dis- 
course, and examine your arguments, in their order. 

You say, “ To deny all future punishment is too 
notoriously unscriptural, unreasonable, and mis- 


claration comes from a “ Professor of languages 
Sir, if the denial of all future punishment, is pro- j 


chievous, to require an argument.” And this de- 






ductive of much mischief, surely arguments to con- 
fute such mischievous premises would be well- ‘ 
timed. We cannot conclude this Reverend gentle- ry 
man in ignorance of the Scriptures, so extremely 
gross and palpable, as to excuse him altogether 
for his mode of expression, and finesse in evading }08 
difficulties. Sir, we will deny all punishment pos- 
terior to the present mode of being. We also deny 
all power on your part, to prove the denial on ours, 
to be “ anscriptural, unreasonable, and mischievous.” 
We shall examine your reason, or reasoning, which i? 
you have exhibited in support of the contrary senti- ad 
ment. Ifthat which you have introduced as reason, 4 Te 
proves, on trial, to be folly, the reader will find con- : 
clusions diametrically opposite to your assertions. i " 
You ask, “ But what is to be the duration of the i 
wrath to come?” You add, “ This is the momentous : 
subject of our discourse.” Sir, we deny all “ wrath 
to come,” in the sense you take for granted ; (for 
you do not offer any proof,) and call upon you te 
prove the truth of your premises, before you calcu- 
late so largely upon their conclusions. At the lime 
when the declaration was made, which you have 
forced to become a motto to your Discourse, there 
was “ wrath to come,” posterior to the time spoken 
of; but, in the present mode of being. Take Paul 
for a witness. He says, of the very Jews, the na- 
tion of whom were separated and placed on the left 
hand, (for it is a separation of nations, not individu- 
als,) * The wrath is come upon them to the utter- 
most.” (1 Thess. ii. 16.) The prophet says, “ Speak 
ye comfortably to Jerusalem, and cry unto her, that 
her warfare is accomplished, that her iniquity is » § 
pardoned ; for she hath received of the Lord’s hand 
double for all her sins.” (Isa. x}. 2.) Christ declares, 
in the context to your text, “ For there shall be 
great tribulation, [How great ?] such as was not 
since the beginning of the world to this time, no, 
nor ever shall be.” (Matt. xxiv. 21.) Thus, Sir, the 
wrath came, in the past tense, “ to the uttermost,” 
and in the present mode of being. Here is proof, 
(not assertion) and argument, (not taking it for iit 
granted,) that “ a denial of future punishment” is not } 
unscriptural. i| 
You say, Reverend Sir, (for we choose to address 4 
ourselves to the author of the Discourse,) of the du- ps 
ration of the wrath to come, “ It may be considered ' 
in two points of view; as a question of reason, and 
as a doctrine of revelation.” Sir, you must stop. 
We have proved the wratl, which you say is to come, 
that it has already come—it ts past! Now, Sir, the “4 
momentous question is, What was the duration of 
the wrath which is past?* Leta prophet speak— ie 
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« Come, my people, enter thou into thy chambers, yi 
and shut thy doors about thee: hide thyself as it 
were for a little moment, [How long? Only a Little 
moment !] until the indignation be overpast.” (Isa. | 
Xxvi. 20.) If the indignation is to be endless, as ‘ed 














believe men 
tarnally minded is death.” Rom. viii. 6. 


* That is, posterior to the present mode of being. We 
* sufier punishment after death:’’ for “ to be 





* The wrath is past, altogether, considering its primary 
application, agreeably to Christ's prophecy. The Jews, 
however, are concluded in unbelief, that they all may be 












+ According to the full ineport of the original. 


saved. See Rom. xi. 32. 
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you, Sir, assert, it can never be overpast ! Again: 
“Ina little wrath I hid my face from thee for a mo- 
ment; but with everlasting kindness will I have 
mercy on thee,” &c. (Isa. liv. 8.) “ He will not al- 
ways chide, nor keep his anger for ever.” (Psa. ciii. 
9.) “I will not contend for ever, neither will I be 
always wrath ; [Why ?] for the spirit should fail be- 
fore me, and the souls I have made.” (Isa. Ivii. 16.) 
Sir, we give you God's testimony, to prove your 
doctrine of endless misery abominable and unscrip- 
tural. Sir, punishment cannot be endless ; for God 
declares, the consequence would be, that the spirits 
of men, the souls he has made, would fail before 
him, should he be “ always wrath !” Great God, how 
harmonious is thy truth! Thou art “ merciful and 
gracious, slow to anger, and plenteous in mercy.” 
Thou “ wilt not always chide; neither keep anger 
for ever.” Thou “ knowest our frame ;” thou “ re- 
memberest that we are dust.” (Psa. cili.) Sir, here 
are reasons why punishment shall not be endless. 
Here is Scripture, the unequivocal declarations of 
God Himself, to prove the falsehood of your doctrine. 

You say, Sir, “ As believers in revelation we are 
bound to receive its decisions, without perverting its 
Janguage to suit our private notions.” Sir, your 
* private notion” is, that a part of mankind will be 
made endlessly miserable. Your public labours 
and endeavours are to propagate your private no- 
tions, and poison the mental atmosphere with the 
pestiferous effluvia of your opinions. You repre- 
sent God in the character of an almighty ty:ant; and 
men as the fearful recipients of his cruelties. Our 
“ Gop ts Love.” Unchangeably the same; the Fa- 
ther, Benefactor, and Saviour of his offspring. 

You, Sir, conclude, that “ Reason alone cannot 
determine whether future punishment will be tem- 
porary or eternal.” You therefore say, you “ think 
it necessary to make some observations upon the 
view, which reason ought to take of the question 
before us!” You add, “The duration of it [pun- 
ishment} depends not upon the reason of man, but 
the judgment of God.” Let us examine these asser- 
tions. First: Reason cannot determine. . Second: 


The duration of punishment does not depend 
on reason. 


Third: It is necessary to consider 
what reason ought to view of the subject. Fourth: 
The duration of punishment depends upon the judg- 
ment of God. Sir, your premises are fairly stated. 
Look at them. How, on your own confessions and 
and assertions, ought we, or can we, arrive at truth 
in the subject before us? Reason will not answer. 
Reason has nothing to do with the consequencgs. 
Reason ought to view the subject somehow, or in 
some way. God’s judgment, alone, decides the 
whole question or subject. Then, we say, and so, 
we think, all must say, let us inquire, What is God's 
judgment in this subject? Ans. “ Say among the 
heathen the Logp reigneth: the world also shail be 
established that it shall not be moved : he shall judge 
the people righteously.” (Psa. xcvi. See the whole 
Psalm.) “ Who shall not fear thee, O Lord, and 
glorify thy name ? for thou only art holy: for all 
nations shall come and worship before thee ; for thy 
judgments are made manifest.” (Rev. xv. 4.) Christ 
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says, (John xii.) “ God’s commandment is life.” 
&c. Sir, here you have God’s judgment. The dy. 
ration of punishment depends on God’s judgment 

We see the triumphant truth, that God’s judgment 
brings all punishment and suffering to an end! Sir, 
bow true is your declaration !” “ Now. the reason of 
man, and the judgment of God may greatly differ jn 
a case of so mysterious a nature.” You then adg, 
“ Many things may cause such a difference ;” anq 
proceed to state a few, as you say. Your first is qj). 
sufficient. Namely—* Our views of the subject 
are naturally dark and partial.” Sir, we must be. 
lieve you speak the truth in this instance. You; 
confession is correct. Your views of the subject of 
man’s punishment, and God’s judgments, etc. are 
“ naturally dark and partial.” We have your own 
word for it; and independent of this testimony, 
your premises and conclusions are incontestable evi- 
dence. Are we to receive your “ dark and partial 
views?” What do you mean, Sir? You have pre- 
sented yourself as a teacher. What do you teach ? 
We know you teach an unmerciful doctrine ; at the 
bare recital of which, humanity shudders. Bur, 
how do you teach? Your “ views are dark and par- 
tial.” Your reason, you confess, “ cannot deter- 
mine.” Also, that “the subject does not depend 
on your reason.” Finally, that all depends on God's 
judgment. Sir, the balance is prepared. Will you 
be weighed ? You shall be. Sir, the balance of 
God’s judgment is against you. What can you do? 
You must lie down in sorrow. 

You proceed, with your “dark and partial 
views”—you ask, “ Why trust your own under- 
standing to determine the penalty of the Divine 
law,” &c. ? Sir, Why trust your own understand- 
ing ? You proceed, and decide, that it requires 
“BOUNDLESS INTELLIGENCE to tell whe- 
ther temporary or everlasting punishment be best 
calculated to display infinite justice, and hatred of 
sin in God, to secure general reverence and obedi- 
ence to law, to produce a horror of sin in created 
minds, and finally, to secure by proper moral means, 
the greatest quantity of happiness in creation.” 
This is a sweeping conclusion. How will it suit 
your declarations? Are you in possession of “ bound- 
less intelligence?” You add, “ Consequently we 
are incapable of judging, by reason alone, whether 
God will inflict temporary or eternal punishment in 
the world to come.” Sir, can you be capable of 
judging, according to your own conclusion, unless 
you possess “ boundless intelligence?” Can you 
possibly possess boundless intelligence, or any quan- 
tity of certain intelligence in this matter, so long as 
your “ views of the subject are naturally dark and 
partial?” You must answer in the negative. There 
is no escape. 

Having your own confession, Sir, that you know 
very little, and nothing certain, we will examine, 
with some attention, the pretended knowledge which 
you have exercised, and offered to your readers. 
You appear to be ready to admit, and even to con- 


tend, that the endless wretchedness of a part of 


mankind, may be, or is, “ best calculated to display 
infinite justice,” &c. and “to secure by proper 
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woral means the greatest quantity of happiness in| perversion of reason and common sense, would ex- 
creation !”” Sir, do you wish to be understood to say, | alt him in the opinion of the vulgar, and his claim 
that endless misery, or, as you express it, “ everlast-| to knowledge and parts, rested on his obscurity in 
ing punishment,” is the “ proper moral means to} expression, and the inconsistency of his conclusions. 
secure the greatest quantity of happiness?” If this] But now, the times are altered. Sir, we beseech 
istrue, will not the extené of the means correspond | you, tell us no more of your folly and insignificance, 
with the quantity of happiness? Sir, if your views] if you pretend to wisdom and might. Either sit 
ae not naturally so “ dark and partial” that you can-| down in the shade of your imbecility, and quietly 
not see at all, you must see that, according to your] pass the time of your sojourning here, or show pre- 
mode of reasoning, if all are made the subjects of| tensions, honestly supported, that you can be trusted 
everlasting punishment, the greatest quantity of hap- | with the care of conclusions. Sir, you are “ totally 
piness will be secured. ‘This conclusion rests alto- | incompetent to ascertain the relation between Divine 


-ether on the truth of your assertion, that everlast-| goodness and human suffering ;’ 


” on your own con- 


ing punishment is a “ moral means” to secure hap- | fession. With this confession in your mouth, you 
piness! The same conclusion is the inevitable result | appear as the advocate of “human suffering” to an 
of the consideration of your infinite justice. Infinite | interminable duration, on the plea, that the relation 
justice exists only in proportion to the extent of your} between Divine goodness and human suffering is 
moral means! The moral means must be infinite in] such, that the greatest quantity of happiness will 
all senses, or the justice is not infinite. Every thing] be secured by it!!! 


relative to God’s character depends on the extent of 
vour moral means. 


In vour eighth paragraph, (under your 3d general 


head) you ask, “ Cannot justice keep within proper 


The seventh paragraph in your Discourse, com- | bounds, by limiting the degree, without limiting the 
mences by interrogating —* What a different course | time [duration] of a transgressor’s punishment?” 
does Providence often take from what we would] Surely, this is an attempt at accommodation. Only 


have taken, if events had been under our control !” 


grant us the time, let us punish the sinner endlessly, 


Where, think you, would be the mighty difference ?} and we will make his condition pretty comfortable. 
O, Sir, read this paragraph (including the 8th and] In truth, we are glad to see one spark of mercy fly 
oth pages of your Discourse) again. Consider the} from the work shop of Calvin! This will not do. 
“field of blood.” An apostle asks the question—| God “ will not be always wrath.” You add—* God 
“From whence wars and fightings among you?”| can reduce the degree of positive suffering to an 
Sir, will you join with the apostle, and admit that} indefinite smallness, so as to make its eternal dura- 
they come of men’s lusts “that war in their mem-| tion consistent with a just retribution for any mea- 


bers ?” (James iv. 1.) Sir, what course would men 
pursue, could they control events? They are now 
the authors of all the mischief in the world. Be- 


sure of offence against the law,” &c. If we admit 
this, can you prove that God will doso? To argue 
that sinners will suffer endlessly, because God has 


ware how you “charge God foolishly.” The} power to inflict an endless punishment, will not an- 


“wisdom that is from above, is pure, gentle, easy to 
be entreated, full of mercy,” &c. Sir, you con- 
clude a terrible catalogue of woes, saying, “ The 
suffering you attribute to unsearchable wisdom and 
necessary justice ;” &c. “even the miseries which 
justice sends, you ascribe to mysterious love working 
by means above your comprehension.” We really 
wish to know if you are serious, Sir, in your remarks 
and conclusions ? Sir, “ The wages of sin is death.” 
One of two conclusions is irresistible—Justice con- 
sists in preventing suffering, and producing happi- 
ness, or it consists in producing suffering, and pre- 
venting happiness. Sir, take your choice. Pray 
be consistent. How can love influence justice to 
send endless misery? Sir, words will and must 
havea meaning. Be cautious how you use them, or 
they will prove an edged tool, and cut your fingers. 

We are astonished, that any man should confess 
his “utter incapacity of discerning how so much 
evil is consistent with the purposes of Divine good- 
ness,” when he is striving with all his might to make 
it appear, that endless evil, misery, wretchedness’ 
inexpressible, is not only consistent with God’s pur- 
pose, but essential to the very accomplishment of 
his purposes. . Sir, the day for polemical jargon and 
religious nonsense, has gone by. The time has been, 
when a man’s reputation for piety and wisdom, de- 


swer. “ God is love.” We shall argue, that all men 
will enjoy endless happiness, because God is able 
to cor-fer endless happiness. This conclusion is in 
harmony with the perfections of love. 

You then ask, “Can we affirm that God is bound 
to restore and sanctify,” &c. You then conclude, 
that “ if God is not bound,” &c. “ he may abandon,” 
&ec. This is conjecture only. Sir, God loves the 
world. It is the nature of love to seek the happi- 
ness of its object. Is not this reasonable ? Is it not 
Scriptural? Is it not better than mere conjecture ? 
Sir, we have proved by God’s testimony, that he 
will not abandon the sinner endlessly. Your con- 
clusion, that “punishment ought to continue as 
long, at least, as the criminal continues to break the 
law,” we shall not dissent from. It is declared, “ All 
shall be taught of God. His law will be written in 
the heart.” (Heb. viii.) 

Under your general head, number 4, and eleventh 
paragraph, you modestly confess, you do not know 
the demerit of sin in the sight of God. Asa matter 
of course, then, you do not know the penalty. All 
your former.reasoning on this particular, is set aside 
by this single confession. But, all at once you re- 
cover your strength, and say, “ But these things we 
do know, that the more terrible the penalty of the 
Divine law, the more forcible is the motive to obe- 





pended upon his absurdity; when the outrageous 


dience.” Stop, Sir. Recollecy, your “views are 
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dark and partial.” You have forgotten yourself 
again. Reason cannot decide. You do not know 
any thing about it, on your own confession. Sir, 
we have too much charity to disbelieve your re- 
peated confession of your ignorance. All your de- 
ductions are qualified by your confession of mental 
imbecility. You must not declare positively, until 
you renounce and abjure your previous conceptions. 
We ask you, How do you know, that the “ display 
of the holiness of God, the evil of sin, the mercy of 
redemption, and the value of religion,” are in exact 
proportion to the terribleness of “ the penalty of the 
Divine law?” You contradict, in the most palpable 
inanner, your own system. You have once decided, 
that “ God can reduce the degree of positive suffer- 
ing to an indefinite smallness.” But, forgetting 
yourself, you declare the contrary ; making the whole 
of God’s plan of redemption, and even his own holi- 
ness, depend on a terrible penalty! You ought to 
consider, that “you know,” that “ the more we re- 
duce the terrors of the Lord, the more do we weak- 
en all these considerations!” Sir, is the consider- 
ation that the penalty of the law is terrible, “a fun- 
damental principle of the Gospel?” Where can be 
the mercy of redemption to you, if the penalty of 
the law is so terrible as to exclude you from that 
mercy? Your reasoning is puerile. You betray 
extreme ignorance of the Scriptures. Study your 
Bible, and you will learn, that “ by the law shall no 
flesh be justified in his sight.” That the law cannot 
disannul the promises. (Gal. iii.) The Scriptures 
must cecide. Read Deut. xxviii. and learn, that 
the whole penalty of the law is confined in its inflic- 
tion to the present mode of being. But you, Sir, 
make the Gospel dependent upon the law. The 
law can never be fulfilled, and we are assured it shall 
be, until all men love God and their neighbour. 
** Love is the fulfilling of the law.” Where did you 
learn your lesson, which you assert you know? Ex- 
plain how the law can be fulfilled by the perpetua- 
tion of hatred, of misery and wo. The Scriptures 
declare, “ The law of the Lord is perfect; convert- 
ing the soul.” Will you deny this? Do you know 
that the penalty of the law, and not the law itself, is 
a “fundamental principle of the Gospel?” Dare 
you assert, that the law, instead of converting the 
soul, will make the soul endlessly miserable? So 
long, Sir, as you confessed ignorance, and acknow- 
ledged your views to be “partial and dark,” we 
were disposed to account favourably for your blun- 
ders. But now, when you assert that you know, we 
demand unequivocal testimony—sound arguments, 
reason, and truth. You must learn to observe dis- 
tinctions between things and principles of contrary 
natures, uses, powers, and applications. Remem- 
ber, the penalty of the law, make it as terrible as you 
please, is not the foundation of the Gospel. The 
law itself, was given four hundred and thirty years 
after the promise was made to Abraham. * The law 
was added because of transgressions, till the seed 
should come.to whom the promise was made. Je 
the law then against the promises of God? God for- 
bid. Wherefore the law was our schoolmaster unto 
until] Christ,” &c. (See Gal. iii.) 





Your twelfth paragraph is the consummation of jc- 
norance. You acknowledge that the “ passion of 
evit men burst through the opposing fear of eternaj 
punishment.” You then conclude it may be neces. 
sary to punish eternally, to “reclaim other offend. 
ers, and to set the most effectual guard around the 
cause of virtue and happiness.” Astonishing! First 
decide that the fear of eternal punishment is ineffec- 
tual, and then consider it as the most effectual 
guard.” Why, Sir, you are running mad with ab- 
surdity. Can it be possible, that a man in the nine- 
teenth century can be found, and found a professed 
teacher in a college too, so astonishingly ignorant of 
religion and philosophy! What! Is endless misery 
the most “ effectual guard around the cause of vir- 
tue and happiness 2?” Shall the power, wisdom, and 
goodness of the great JEHOVAH, fail of their in- 
fluence, and all the emanations of love prove inef- 
fectual in their operations, the Spirit that dwelt in 
Jesus be silent and confounded, and misery alone, 
prove efficient? Horrible beyond description, is this 
conclusion! Astonishing, beyond comparison, this 
ignorance! God’s servant besought men “ by the 
mercies of God.” The voice of inspiration declares, 
“The goodness of God leadeth to repentance.” 
Fear of punishment may deter men from the com- 
mission of crime; but love, alone, can stimulate 
them to virtue. Repentance can never consist in 
fear of the consequences of sin, but always in hatred 
of it. “ Virtue and happiness,” are guarded by love. 
A tyrant, and a tyrant alone, by fear. 

Your assertion in your thirteenth paragraph is 
without a shadow of proof, and as little reason. You 
have decided that passion will “ burst through the 
opposing fear of eternal punishment.” And here 
you declare, “ Once remove the fear of endless pun- 
isbment; let the threatenings of the Divine law be 
vague and indefinite; the sinner will soon give 
loose to his passions,” &c. How puerile! Sir, does 
it follow, that the threatenings of the Divine law 
will be vague and indefinite, unless the punishment 
be endless in duration? It would be offering an in- 
sult to your judgment, to charge you with this con- 
clusion. And you, Sir, have adopted it voluntarily ! 
Let the sinner’s “ fond delusions reduce the coming 
wrath to the measure of his own indulgent views of 
Sir, facts are stubborn. You are a sinner. 
Deny it, if you dare. How have you estimated the 
“coming wrath?” The conclusion of your dis- 
course answers—“ The worm of conscience, the 
fire of wrath, the blackness of despair, devils, liars, 
traitors, murderers, blasphemers, rage, terror, re- 
morse, Weeping, Wailing, and gnashing of teeth. O, 
eternity, eternity! wilt thou never end? No, never, 
never.” This, Sir, is your “ indulgent views of sin.” 
Of sin, did we say ? Pardon our waywardness. Sir, 
God and your conscience knows best your views ot 
sin. “Tis your view of the punishment for sin. 
Read, Sir, and tremble. If you are insincere, the 
portion of the hypocrite awaits you. If you are 
sincere, and believe the punishment for sin, to be 
the tremendous infliction of congregated horrors, 
which you have enumerated, hear your doom. You 
have sinned—God is no respector of persons— 


sin.” 
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“ Behold, I come quickly, and my reward is with 
me, to render unto every man as his work shall be.” 
Your work has been sin. “The soul that sinneth 
it shall die.” (To be continued.) 
—<j—_— 
From the (Boston) Universalist Magazine. 
A SHORT SERMON. 

“ In the last day, that great day of the feast, Jesus 
stood and cried, saying, If any man thirst, let him 
come to me and drink.” —John vii. 37. 

There were three yearly feasts among the Jews. 
The feast of the Passover, instituted at the time the 
children of Israel went out of Egypt; when the an- 
gel passed over the houses of the children of Israel, 
where the blood of the lamb was sprinkled, and all 
the first born of the Egyptians were slain. This 
feast was typical of Christ the Lamb of God, who 
is called our Passover, who was sacrificed for us: to 
deliver us by his blood from the bondage of corrup- 
tion inte the glorious liberty of the children of God. 
This feast was observed in the beginning of the 
Jewish year, to commemorate their deliverance 
from Egyptian bondage. 

Another feast appointed by the God of Israel for 
his people to observe, was the feast of Pentecost. 
This was kept at the beginning of the harvest, or first- 
fruits, which they were to take as a thank-offering 
to God, by which the whole harvest, or lump was 
blessed. As the Scriptures observe, if the first-fruit 
be holy, the lump is also holy. The feast was 
typical of the outpouring of the spirit, when the 
first-fruits from among the Jews and Gentiles were 
gathered to the faith of Christ. It was at this feast 
of Pentecost that the holy Spirit was poured out 
upon the apostles, and three thousand were convert- 
ed under one sermon. 

The third feast was the feast of Tabernacles, 
which was kept eight days, beginning and ending 
with the sabbath. On the last of these days, called 
in our text the great day of the feast, Jesus stood 
and cried, saying, “ If any man thirst, let him come 
tome and drink.” This feast was kept at the end 
of the year, when the Jews had gathered in their 
harvest. At which time they built booths of the 
branches of trees, and dwelt in them all the 
days of the feast. This feast was typical of the 
ingathering of all nations to Christ, in the end of the 
world, when they shall all know the Lord. 

Jesus’ standing and crying on this great day of 
the feast, as im our text, may teach that he will, in 
the latter ages of the world, more especially, call 
the children of men to embrace his free salvation; 
so that all the thirsty souls will come to him and 
drink of the water of life, and thirst no more after 
the unsatisfying waters of error and strife, but shall 
receive the pure water of life, which flows from the 
throne of God and the Lamb. He that drinketh 
of this water shall never thirst, but it shall be in 
him a well of water springing up into everlasting life. 

Wherever the gospel is preached in purity, it may 
be said that Jesus is thereby inviting the thirsty 
children of men to believe in him, that they may 
find rest to their souls, and receive the water of life, 
Which has the three following excellent qualities: 











1, The salvation of the gospel may be compared to 
water, because of its cleansing nature. The souls of 
men are defiled with sin, but this water of life clean- 
seth the soul from all iniquity. This is the fountain 
set open for sin and uncleanness, spoken of by the 
prophet. 2. Water has arefreshing quality. So has 
the gospel of salvation. Too many, however, like the 
ancient Israelites, are guilty of evils; they forsake 
God, the fountain of living waters, and hew out cis- 
terns, broken cisterns, which can hold no water. 
The Psalmist expresses different feelings; “ As the 
heart panteth after the water brooks, so, O Lord, 
our soul thirsteth for thee.” 3, Water has a quali- 
ty to make fruitful. It is by the rain and dew from 
heaven the fruits of the earth are brought forth. 
Asthe rain cometh down from heaven and wa- 
tereth the earth, so it shall be with God’s word, it 
shall not return void, but accomplish the thing 
whereunto it is sent. The blessed fruits of the 


spirit are brought forth, by means of the water of 


life, which Jesus gives. With joy let all come, and 
draw water from the wells of salvation. 

The souls of men are so made that they desire 
happiness ; and all are seeking it in some way or 
other. But nothing can so refresh, and cleanse, and 
make the soul fruitful in the works of righteousness, 
as the water which Christ gives those who come to 
him. 

Let us then come to Jesus, if we thirst, and he 
will give freely. For his invitation runs in the fol- 
lowing manner—* Whosoever will, let him take of 
the water of life freely.” This water of life, like 
the river which flowed out from the threshold of the 
Lord’s house, brings life wherever it comes; and 
like it, was found at first to the ancles, then to the 
knees, then to the loins, then a river to swim in, 
which could not be passed over. So the salvation 
of the gospel has been measured from age to age, 
and found deeper and deeper, until finally all flesh 
shall see this salvation of God. 

—<— 
From the American Eagle, published at Litchfield, 
Connecticut. 

We must this week lay aside every weight and 
the wheels that so easily beset us, and attempt to 
show how the clergy came by the monied and moral 
power they now possess. 

But it may be best to inquire what power, what 
influence they do actually possess. And it is be- 
lieved that by way of general remark, it may be 
said, and assumed as a fact, that they, to say nothing 
of the funds already acquired, now hold in their 
teeth the heart-strings, and in their fingers the purse 
strings of seven or eight millions of people—of 
more than half the number of every man, woman, 
and child in America! And what is still more, they 
have ariayed this immense moral power, together 
with that power of powers, the press, against the 
other portion of the population, to bring by entice- 
ment, persuasion, interest, or denunciation, the 
heart-strings and the purse-strings, of this other 
portion, into the same clerical keeping. An array 
of mental effort, of mental forces, for the collection 
of money, of accumulation of funds, never before 
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in Operation, concentrated to a single object, in any 
kingdom or empire since the mother of mankind 
plucked the apple in the garden, where man and 
his empire began. Such a command of such a 
number of free wills—such a command of such a 
“wilderness of free minds,” directed to a single 
object, and that object in no way concerned in the 
temporal welfare or safety of a single one of them, 
was never before wielded to a single point, in any 
age, or in any nation. * 

Over the whole surface of America, from the 
white-cap mountains in Maine, to the further plains 
of Louisiana—from the shores of the Atlantic to the 
Rocky Mountains beyond the Mississippi, there is 
not the dwelling of a white man that has escaped the 
entrance of this spirit of mammon for Missions :— 
Bidden or unbidden, welcome or unwelcome, it has 
entered. In this whole inhabited face of America, 
name, if you can, the dwelling, from the proud tall 
mansion of the city, to the thatched hut of the forest, 
whose door-post has contained a sign of the pass- 
over, or exemption to the entrance of the merce- 
nary dun, money, money, money, to “ evangelize the 
world.” You have heard its calls as incessant and 
as perpetual as the gnawing of the vulture at the 
vitals of Prometheus. 

Will credulity itself warrant the belief, that the 
pure and holy lamp of religion, of vital piety, has 
continued to burn in the bosom of those who have 
been so incessant in their demands for more, more, 
of the god of this world? Think ye that the glory 
of Jehovah, and spread of His Gospel, has been the 
sole object they had in view to attain it? 

But to proceed. Priest and Levite, Press and 
Pulpit, Altar and Sacrament, high places and low, 
public and private, have all been put in requisition 
for the attainment of more, more of the mammon of 
unrighteousness. Cash, cash, is now openly announ- 
ced from the Pulpit and Press, the sinews of the 
Gospel, as it always has been the sinews of War!!! 
O Jesus! where are thy followers straying ? 

And besides these, the fire-side, the nursery, and 
pillow, have been made places of assignment, that in 
the endearment of caresses, the children, the wife, 
might wring from the father and the husband, his 
hard earnings, which the pulpit and press had failed 
to obtain. ‘Till, in short, as first remarked, they 
hold in their teeth the heart-strings, and in their fin- 
gers the purse-strings of more than seven or eight 
millions of people. 

Think ye that the meeting and combining of five, 
ten, or fifty clergymen in the commencement, has 
produced allthis? As well may you say, that the 
meeting of five, ten, or fifty Chiefs of the natives on 
the western shore of Africa, under the equator, and 
saying to the wind, “ westward ye shall perpetual 
blow,” and to the wave, “ westward ye shall perpet- 
ual roll,” is the philosophical cause of the Trade- 
winds and the gulph-stream on the Atlantic, as to 
pretend the combination of the priest-hood was, a 
priori, the cause of all this. 

No, you must look toa cause deepes than that. 
You must search for it in the cause which in heaven 


made the angels rebel. And besides the Arch 
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Tempter it required but one man and 
itin motion. The Bible itself will prove this, 
—f>— 
WESTERN ASSOCIATION. 

The Genesee Branch of the Western Association 
of Universalists, convened, agreeably to adjourn. 
ment last year, Sep. 23, 1823, at Pittsford, Monroe 
county, (N. Y.) 

Three new Societies were received into fellow. 
ship. Brs. J. S. Thompson, and J. Holiday, were 
received into fellowship, and ordained to the work 
of the ministry. 

—>— 
BLACK RIVER ASSOCIATION. 

The Black River Association of Universalist 
convened in Ellisburgh, on Wednesday, the 8th 
October, 1823. 

Br. Cornelius G. Parsons was chosen Moderator, 
and brother Warren Skinner, Clerk. 

Three new societies were received into fellow- 
ship, and our brother Abner Wood, admitted into 
the ministry of reconciliation. The Association 
was in session two days, and six discourses were 
delivered. 

—_— 
NEW CHURCHES. 

The present year adds ten to the number of Uni- 
versalist Churches in the United States. 

——=>——- 
From the Petersburgh Intelligencer. 
GOSPEL MELODIES. 
“ PATHER FORGIVE THEM.” — Gospel. 
“ Forgive them, Father,” Jesus cried, 
“* They know not what they do,” 
And praying this our Saviour died, 
And praying died for you. 
By you was Jesus crucified, 
By you he bled, by you he died! 
*Midst all his pain, amidst disgrace, 
By deepest tortures riven, 
His anxious soul still seeks a place 
For his lov'd flock in Heaven! 
** As for my murd’rers,”’ thus he cried, 
** Forgive them, Father,” bow'd and died ' 


How Heaven's archangels hover'd round, 
With liquid, melting eyes, 
And while loud thunders rent the ground, 
They bore him to the skies ; 
But, oh! how soothing, sweet he sigh’d 
* Forgive them Father,” ere he died. 
—~——- 
PUBLIC DISCUSSION. 
Subject—soun x1x. 30. 

The “ Society for the Investigation and Fstab- 
lishment of Gospel Truth,” will meet at Tolerton’s 
Academy, 63 Chrystie-street, on Turspay Even- 
ing next, at 6 o’clock. 

—_— 

(> We find it necessary to defer publishing the essay on 
Dewoniology, for a short time. B. th. shall appear in our 
next Number. Brother Woodworth is not forgotten. The 
request to offer a comment on the Parable of the wheat and 
tares, Matt. xiii. shall receive attention. 
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